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I. Being in a Temporal Order 


As man goes to labour, his dialectical praxis of holding the tool, equipment and its 
applied force on even a paper is then external to its object. An immanent critique 
of this labour process is finally how the equipment is manipulated by its order of 
logic, even to hold a tool is then part of exploitation in Marx, where the actual 
crisis is experienced by non-Dasein. That the logical subject matter is presented in 
non-logical syntax, such as Marxism being a doctrine of Capitalism and its 
contradiction internalised to labour being misconstrued to its conclusion as a 
external barrier that capitalism somehow represents a enemy to. Almost as if Marx 
meant to remove the barrier and allow the formal and real subsumptive process to 
be changed to something like a Communist mode of production, in a scenario 
called by Marx ludicrous because there are actually two tendencies in Marx - 
political formalism and economic rationalism, which then is together the movement 
of the equipment of labour and his exploitation being the lack of intentionality of 
labour and life, which if given to is then the poverty of spirit without exploitation, 
which means there must be a new intentional life given to the practical matter of 
existentialism. 


II. Intentional life, labour and Formalism in Marx on Intellectual Labour and its 
Organic Crisis Therefore 


Communism is therefore much as liberalism in America, an organic crisis of 
manipulated logic in the face of a clear debate or sound reasoning, or the concrete 
external to the mind being reflected inside the mental condition as abstract but 
also concrete. This dialectical movement of thought is so hard that what is called 
thinking suffers its magnitude of error, because of a crisis in man. The 
psychoanalytic tradition receives this as an organic crisis from the hand pushing 
the car into a parking lot, to the hand closing the door and returning to one’s 
house in peace and solace in a lover’s conversation, all of this history and 
temporality is then observed as external. An immanent critique is the position of a 
person in relation to another person being a external observation of her character, 
her uniqueness or anything like that, in favour of the assessment being distant 
from that factical erudition of a French or Spanish philosopher reflected in his 
etiquette that he owns a house and invites her there, which produces either for a 
woman, sexual repose or in fact disinterest depending on his language, money and 
number, which then is the state of capital being mediated by fashion arts, which 
the man is resembled to or not, which as immanent critique is then fashion art 
itself being a practico-inerte in fields of exploitation of women. 


II. Individual Analytic of Daily Life 


The intentionality of consciousness of an object, then deprives itself of its force in 
Marxist argumentation, its specific tenor, or its political dynamics, or even its 
flirtation to women in love, which then becomes a intentionality of its opposite, 
war, crisis or even alienation and depression and the art of violent senses all of 
which I immanently critique with my book on Worldliness and Dasein, for the most 
part we are abstract citizens as Americans argue, where the stall at cinema is 
where we buy our tickets for the sunday night show to understand this language 
called stylism. 


IV. Analytic in Parts - Nagarjuna and Non-Dasein, before Nirvana there is a lot 
of Pain and Suffering 


Buddhism is a practical philosophy it divides humanity into three parts - Nirvana or 
Nirvana practicing people, pain and suffering people, and common people. Its 
unfolding of moments is finally everything practical, from the negation of sleep, to 
its negation of wakefulness, to its negation of holding the material in one’s hand, 
all of this in cross-temporal happiness to Buddha or one’s fate as an intellectual. 
Nagarjuna summarises life deprived of pure perfection as a fall, which meant alot 
of things - 


I. Aman cannot handle his tools, equipment and labour unless as exploited 
which is a condition including intellectuals, pens and paper. 

II. Aman cannot understand women, except without the force of its reverence. 

III. A woman is the symmetric opposite of analysis without the philosophy of its 
erudition matched to her sexual repose. 
IV. All this perfection is called Nirvana. 

V.  Inits immanent critique, is what is Nirvana if not the sense of the bathing, 
that of cold weather being a luxury without expense, of small habits of 
holding hands in the bed, of bliss in talking to women, Nirvana is not the 
sphere of metaphysics alone, but a real living thing, a man enters Nirvana 
when he listens to music and is in happiness. 

VI. Negate Nirvana, and one finds an immanent critique of life led itself, even 
the highest poverty of Christian and Islamic doctrine or Jewish hopes, a 
small sense of discomfort in the clothing, an itch in the morning on a fight, a 
pain of his eyes while sleeping, or even a headache, finally all that matters is 
a fight, that redeems the woman from her silence, all of life is spent in pain 
and suffering, intellectual mental labour and its manipulated series of 
actions, especially for Marx, intellectual life and labour. 


V. Moments in Husserl, phenomenology and Derrida, French structuralism. 


If a phenomenological condition of experience is then a inter-monadicity, which 
constitutes the Other as transcendental Other, which then induces a 
transformation into the I think such that I doubt what I think, an then return to the 
natural state without natural attitudes, but in the sense of a phenomenological 
constitution also called not eiditic but phenomenological reduction as the I think, I 
doubt of the cogito, which then is the return to normal conditions with a change, 
this then is phenomenological bracketing of sense-experience. 


I mean alot more, such as the phenomenological experiment of geometry, and its 
dots, circles, and all that geometric dissection of all objects, all of this is 
psychoanalysis. It means to explore in Husserl’s symphony, the lesser movements 
the minor tenor, and all its alternations with higher moments in a structure called 
phenomenological structure, that finally every movement of life and intentional 
awakening of dead inert objects is finally the epoche which will open up the eiditic 
condition. Derrida names this speech and phenomenon, voice and otherness, all of 
this is his spirit in translation. 


The real person though in sociological conditions is in the clamour of Being, he is 
not a psychologisation of the transcendental standpoint, he does not approach the 
material condition as transcendental in all senses, and tries to solve in a natural 
attitude the problem of a transcendental meditation. Nirvana then is nothing other 
than a set of analyses of the transcendental bracketing and analysis from 
transcendental materialism of subjectivity. This then becomes psychoanalytic if 
bound to the transcendental inquiry as phenomenological to my natural and alter- 
egoic and solipsistic and finally schizophrenic disorder of non-inquiry. 


I will produce therefore normal life without Nirvana again and so a transcendental 
shift in attitude required in many mediations or meditations which has an absolute 
effect called psychoanalytic caring. 


Natural attitude maintained. 

Sense-perception sought. 

. What ought I to do? 

. Its parallogisms and antinomies. 

All of this then is lived as what I call a mix-up, the normal condition of 
intellectual labour, which can become grave without a correct diagnosis. 
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What I mean is when one is watching a film, the sense bracketing is to remove 
ethical, moral and philosophical or theoretical bracketing towards its aesthetic 
sense. The confused medley of the natural attitude then is the fiasco of cinema 
watchers and so the daily life of citizens. 


VI. Intellectual Labour and Medley of Categories, in the absence of Sense or a 
Logic of Sense 


So material labour in Marx maintained the dialectical unity of labour, production 
and transformation of the production process towards a product, an inert and 
practico-inert exoskeleton of activities, which is nonetheless dialectical, in that it is 
a man producing and being produced and transportation to labour which then is an 
antagonism contingent on the force of labour and its exploiter, another dialectical 
process I was calling need, its negation and then a fused group or negation of 
negation of labour, which means it is a practical and ethical conduct fitting of 
course existentialism, which applies as praxis in this domain of daily activity. 
Though exploited the worker is dialectical in that he opposes exploitation. 


The non-dialectical Cuba or even Iran, chose to lose the dialectic of labour, class 
action, democracy or even class participation in the mass sense, which creates a 
petrification of life that was meant to be lived as intellectual labour. In other words 
it is also the crisis of intellectual life, if chosen as a success. 


Intellectual life retains the dialectical unity of workers, and imbues it with a spirit. 

Its absence of political force of jazz dramatism, or even purely dialectical lifestyles 
and processes of intellectual production in speech, language, wage and praxis, and 
practices and intellectual formalisms, then is the crisis of intentional objects of life 
being deprived of their content or form, either way a medley of categories against 

the practical, ethical conduct of daily life. 


VII. Ideology and its rituals, the Pascalian Wager and Belief Structure of the 
Intentional Life and Style of Thought 


Pascal of course was aware of daily life, being structured by pilgrimages and its 
theo-sophic interest to the pedestrian. He means the existential wager is a belief in 
a hidden God, he also means people who do not wager, wager on a ideology and 
this is finally leftism and liberalism, but can be a theo-sophic or logical dilemma 
called ethics. He means learning ethics is to read a Hebrew Bible, or perhaps some 
Epistles or pure Quran in renditions of a Pensee, or Jewish writings which are rare. 
The rarer people have problems with the daily viscicitudes of life, because life is 
theological existentialism. 


Take the market place, when an ideology governs an interpretation, I feel guilt, 
conscience, states of mind and states of understanding, even material 
contradictions in categories, classifications, amphibolies and antinomies, to the 
real conditions of labouring people searching for the wage. The real reason 
contradictions govern an ideology or mental habit is its theo-logical state of 


speculation, mixed categories is false ideologies being imbibed in culture as its 
syntax of course but also as a personal rumination on daily life. 


Pascal means of course to be true to the Christian Islamic and Jewish and Other 
Sikh wagers. It means to wager on a pure scripture, provided by a priest of real 
worth in the Vatican. This then becomes a life manual. I reason that wages are a 
real problem, I reason in parables. 


VIII. Intentions, Complications, Subjective Freedoms and Forms of Life - Aristotle’s 
Organon Translated to Theory and Theology 


First, one wakes up, then one goes to work or walk to a market, then one buys a 
cigarette pack and smokes it. This is a pensee. It involves speculation this wording 
and style of thought and life - 


Aristotle opens praxis as univocal life, he means just live life is a dead life, one 
breathes life into this process, by analysing the word - Potential. 


“Potentially, I am walking to the neighbourhood for a tea, potentially the wage is 
low, respect the poor man, but live in wealth because it aids him, like that I cover 
the news, philosophy everything as potential.” 


“The potential in life is dead, Iam going without a potential, I have no plans, no 
wealth, no drive for revolution, so all of this life dies, or worse is caught up ina 
particular state, which means caught up, I should aim for a potenza, a pure 
potential means something like a Christian life, or a Fransiscan order, or even a 
Quranic neighbourhood, there potenza in pure becomes a small house and a small 
business with wages as equalised, and fine being in the world, that I call a pure 
potential when, to my house visits a lover, who is black and Islamic, with her 
tehzeeb, to talk to me on the phone and meet my mother, and visit my room with 
her school bag.” 


I call these Pascalian wisdoms - that a woman appears, that tehzeeb exists, that 
there is a black woman, that there is a colour to set theory, that there is school life, 
or even college life, all of this then becomes intentional wisdoms, the whole 
wisdom of how a man is talking to her on the phone as well, how that can be 
handled as a crisis, if really the case, or if not, a simple friend who is useless. 


Theory, theorises as Naming and Necessity, along Pascal’s wisdoms of Pensees - 
articulate a pensee, with modal logic and it provides a modal possible conjecture - 
In the 1960s, Simone de Beavoir used to speak to women about flirting with a man, 
and in the 2020s this man was her rebirth cause, who spends time laughing on far 


right parties, and joking on philosophers, and covers the lightest weight of a 
pensee, being the absence of levity which causes a grave concern. 


